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CIVIL SOCIETY 12§

interest of which these members of civil society are as such un-
conscious—lies in the process whereby their singularity and their
natural condition are raised, as a result of the necessities imposed
by nature as well as of arbitrary needs, to formal freedom and
formal universality of knowing and willing—the process whereby
their particularity is educated up to subjectivity.

The idea that the state of nature is one of innocence and that there is
a simplicity of manners in uncivilized (ungebildeter) peoples, implies
treating education (Bildung) as something purely external, the ally of
corruption. Similarly, the fecling that needs, their satisfaction, the
pleasures and comforts of private life, and so forth, are absolute ends,
implies treating education as a mere means to these ends. Both these
views display lack of acquaintance with the nature of mind and the end
of reason. Mind attains its actuality only by creating a dualism within
itself, by submitting itself to physical needs and the chain of these
external necessities, and so imposing on 1tself this barrier and this fini-
tude, and finally by maturing (bu/det) itself inwardly even when under
this barrier until it overcomes it and attains its objective reality in the
finite. The end of reason, thercfore, is neither the manners of an
unsophisticated state of nature, nor, as particularity develops, the
pleasure for pleasure’s sake which cducation procures. On the contrary,
its end is to banish natural simplicity, whether the passivity which is the
absence of the self, or the crude type of knowing and willing, i.e. im-
mediacy and singularity, 1n which mind is absorbed. It aims in the
first instance at sccuring for this, its external condition, the rationality
of which it 1s capable, i.e. the form of universality or the Understanding
(Verstandigkeit). By this means alone does mind become at home with
itself within this pure externality. There, then, mind’s freedom is
existent and mind becomes objective to itself in this element which is
implicitly inimical to mind’s appointed end, freecdom; it has to do there
only with what it has itsclf produced and stamped with its seal. It isin
this way then that the form of universality comes exphcitly into exis-
tence in thought, and this form is the only worthy element for the exis-
tence of the Idea. The final purpose of education, therefore, is liberation
and the struggle for a higher liberation still; education 1s the absolute
transition from an ethical substantiality which is immediate and natural
to the one which is intellectual and so both infinitely subjective and
lofty enough to have attained universality of form. In the individual
subject, this liberation is the hard struggle against pure subjectivity of
demeanour, against the immediacy of desire, against the empty sub-
Jectivity of feeling and the caprice of inclination. The disfavour
showered on education is due in part to its being this hard struggle; but
it is through this educational struggle that the subjective will itself
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attains objectivity within, an objectivity in which alone it is for its part
capable and worthy of being the actuality of the Idca.

Moreover, this form of universality—the Understanding, to which
particularity has worked its way and developed itself, brings it about at
the same time that particularity becomes individuality genuinely
existent in its own eyes. And since it is from this particularity that the
universal derives the content which fills it as well as its character as
infinite self-determination, particularity itsclf is present in ethical life
as infinitely independent free subjectivity. 'T'his is the position which
reveals education as a moment immanent in the Absolute and which
makes plam its infinite value. [A.]

188. Civil society contains three moments:

(A) The mediation of need and ene man’s satisfaction through
his work and the satisfaction of the needs of all others—the
System of Needs.

(B) The actuality of the universal principle of freedom therein
contained—the protection of property through the Admini-
stration of Fustice.

(C) Provision against contingencies still lurking in systems (A)
and (B), and care for particular interests as a common
interest, by means of the Police and the Corporation.

A. The System of Needs

189. Particularity is in the first instance characterized in general
by its contrast with the universal principle of the will and thus is
subjective need (see Paragraph 359).47 "This attains its objectivity,
L.e. its satisfaction, by means of (1) external things, which at this
stage arc likewise the property and product of the needs and wills
of others, and (8) work and effort, the middle term between the
subjective and the objective. The aim here is the satisfaction of
subjective particularity, but the universal asserts itself in the hear-
ing which this satisfaction has on the needs of others and their free
arbitrary wills. The show of rationality thus produced in this
sphere of finitude is the Understanding, and this is the aspect
which is of most importance in considering this sphere and which
itsclf constitutes the reconciling clement within it.

Political economy is the science which starts from this view of needs
and labour but then has the task of explaining mass-relationships and
mass-movements in their complexity and their qualitative and quantita-
tive character. This is one of the sciences which have arisen out of the
conditions of the modern world. Its development affords the interesting
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spectacle (as in Smith, Say, and Ricardo*8) of thought working upon the
endless mass of details which confront it at the outset and extracting
therefrom the simple principles of the thing, the Understanding cftective
in the thing and directing it. It is to find reconciliation here to discover
in the sphere of needs this show of rationality lying in the thing and
effective there; but if we look at it from the opposite point of view, this
is the field in which the Understanding with its subjective aims and
moral fancies vents its discontent and moral frustration. [A.]

(a) The Kind of Need and Satisfaction [typical of civil society]

190. An animal’s needs and its ways and means of satisfying
them are both alike restricted in scope. Though man is subject to
this restriction too, yet at the same time he evinces his transcen-
dence of it and his universality, first by the multiplication of needs
and means of satisfying them, and secondly by the differentiation
and division of concrete need into single parts and aspects which
in turn become different needs, particularized and so more abstract.

In [abstract] right, what we had before us was the person; in the
spherc of morality, the subject; in the family, the family-member; in
civil society as a whole, the burgher or bourgeois. Here at the standpoint
of necds (compare Remark to Paragraph 123) what we have before us is
the composite idea which we call man. Thus this is the first time, and
indeed properly the only time, to speak of man in this sense.4® [A.]

191. Similarly, the means to particularized needs and all the
various ways of satisfying these are themselves divided and multi-
plied and so in turn become proximate ends and abstract needs.
This multiplication goes on ad infinitum; taken as a whole, it is
refinement, i.c. a discrimination between these multiplied needs,
and judgement on the suitability of means to their ends. [A.]

192. Needs and means, as things existent realiter, become
something which has being for others by whose needs and work
satisfaction for all alike is conditioned. When needs and means
become abstract in quality (see Paragraph 191), abstraction is also a
character of the reciprocai relation of individuals to one another.5°
This abstract character, universality, is the character of being
recognized and is the moment which makes concrete, i.e. social,
the isolated and abstract necds and their ways and means of satis-
faction. [A.]

193. This social moment thus becomes a particular end-deter-
minant for means in themselves and their acquisition, as well as
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for the manner in which needs are satisfied. Further, it directly
involves the demand for equality of satisfaction with others. The
need for this equality and for emulation, which is the equalizing of
oneself with others, as well as the other need also present here, the
need of the particular to assert itself in some distinctive way,
become themselves a fruitful source of the multiplication of needs
and their expansion.

194. Since in social needs, as the conjunction of immediate or
natural needs with mental needs arising from ideas, it is needs of
the latter type which because of their universality make themselves
preponderant, this social moment has in it the aspect of liberation,
l.e. the strict natural necessity of need i1s obscured and man is
concerned with his own opinion, indeed with an opinion which is
universal, and with a necessity of his own making alone, instead of
with an external necessity, an inner contingency, and mere caprice.

The idea has been advanced that in respect of his needs man lived in
freedom in the so-called ‘state of nature’ when his needs were supposed
to be confined to what are known as the simple necessities of nature, and
when he required for their satisfaction only the means which the acci-
dents of nature directly assured to him. This view takes no account of
the moment of liberation intrinsic to work, on which sce the following
Paragraphs. And apart from this, it is false, because to be confined to
mere physical nceds as such and their direct satisfaction would simply
be the condition in which the mental is plunged in the natural and so
would be one of savagery and unfreedom, while freedom itself is to be
found only in the reflection of mind into itself, in mind’s distinction
from nature, and in the reflex of mind in nature.

195. This liberation is abstract since the particularity of the
ends remains their basic content. When social conditions tend to
multiply and subdivide needs, means, and enjoyments indefinitely
—a process which, like the distinction between natural and refined*!
needs, has no qualitative limits—this is luxury. In this same pro-
cess, however, dependence and want increase ad infinitum, and the
material to meet these is permanently barred to the needy man
because it consists of external objects with the special character of
being property, the embodiment of the frec will of others, and
hence from his point of view its recalcitrance is absolute.s2 [A.]

() The Kind of Work [typical of civil society]
196. The means of acquiring and preparing the particularized
means appropriate to our similarly particularized needs is work.
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Through work the raw material directly supplied by nature is
specifically adapted to these numerous ends by all sorts of different
processes. Now this formative change confers value on means and
gives them their utility, and hence man in what he consumes is
mainly concerned with the products of men. It is the products of
human effort which man consumes. [A.]

197. The multiplicity of objects and situations which excite
interest is the stage on which theoretical education develops. This
education consists in possessing not simply a multiplicity of ideas
and facts, but also a flexibility and rapidity of mind, ability to pass
from one idea to another, to grasp complex and general relations,
and so on. It is the education of the understanding in every way,
and so also the building up of language. Practical education,
acquired through working, consists first in the automatically re-
current need for something to do and the habit of simply being
busy; next, in the strict adaptation of one’s activity according not
only to the nature of the material worked on, but also, and espe-
cially, to the pleasure of other workers; and finally, in a habit,
produced by this discipline, of objective activity and universally
recognized aptitudes. [A.]

198. The universal and objective element in work, on the other
hand, lies in the abstracting process which effects the subdivision
of needs and means and thereby ¢eo ipso subdivides production and
brings about the division of labour. By this division, the work of
the individual becomes less complex, and consequently his skill at
his section of the job increases, like his output. At the same time,
this abstraction of one man’s skill and means of production from
another’s completes and makes necessary everywhere the depen-
dence of men on one another and their reciprocal relation in the
satisfaction of their other needs. Further, the abstraction of one
man’s production from another’s makes work more and more
mechanical, until finally man is able to step aside and install
machines in his place.

(c) Capital [and class-divisions]s3
199. When men are thus dependent on one another and reci-
procally related to one another in their work and the satisfaction
of their needs, subjective self-seeking turns into a contribution to
the satisfaction of the needs of everyone else. That is to say, by a
dialectical advance,5 subjective self-seeking turns into the mediation
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